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Onuyienko M. 1. IlocrcekynsipHi TpancopMmanii Ta NepCHeKTHBH
OHOBJICHHA peJiriiHoro: conianbHO-PisocoPpcbKki KOHIENTH i
TPAAULiOHAJICTChKA KpUTHKA. — Pykonuc.

HMucepramiss Ha 3700yTTS HAyKOBOTO CTymeHs mJokTopa (inocodii 3a
criemanpHicTIO 033 dDinocodis. UepHiBelbKkHil HaIlIOHATBHUN YHIBEPCUTET 1MEHI

FOpis @enpkoBrua. MiHiCTEpCTBO OCBITH 1 HayKu YKpainu. — UepHnisii, 2026.

Jucepramiiiie  MOCHIIKEHHS  MPUCBAYEHE  COIaNbHO-PLIOCOPCHKIN
KOHIIENTyaTi3alii MOCTCeKYJISIPHUX TpaHCchOopMallii SK IMOJIs B3aEMOI11 peiriiHOTo
1 CBITCBKOTO TIiCJisE HE3BOPOTHOI MozepHoi audepenmiarii. IlocTcekynsipHICTh
IHTEPIIPETYETHCS HE SIK «KIHELb» CEeKyJspu3allii ado ii 3amepedyeHHs], a K 3MiHa
KOH(}ITrypalliil IpUCYTHOCTI PEIITiHHOTO y MyOaiYHOMY MPOCTOPi, peKUMaxX 3HaAHHS
Ta Qopmax JeriTumariii, o0 norpedye KOPEKTHOIO PO3MEXYBaHHS OMHCOBUX 1
HOPMAaTHUBHUX BUMIPIB CEKYJISIPHOTO AUCKYPCY.

AKTyanpHICTh JOCIiIPKEHHSI 3yMOBJICHA EMITIPHYHAMHU Ta KOHIICTITyaJIbHUMHU
BUKJIMKAMH, SIKI TIOCTalOTh TMepeJ KIACHUYHUMHU TEOpPIIMH  CEeKyJsapu3aLii
(Tutropasizariisi pesirii, MOBEpHEHHs PENIriMHUX apryMeHTIB y myOsiuHy cdepy,
KOHKYPEHIIiSI CMUCIIIB Y MI3HHOMOJICPHUX CYCHIILCTBAX), a TAKOXK HEOOXIJIHICTIO
OJIHOYACHOTO BpaxyBaHHA JBOX METOJOJOTIYHUX ONTUK — TPOCEKYJSPHOI
(corioJIor14HO1, MOJIEPHICTCHKOI) 1 TPOPENIriiHOT (TPaIUIIIOHAICTCHKOT).

Meta aucepTaliiiHOro AOCIKEHHS — 3AIHCHEHHS COIlabHO-(P110cOo(PCHKOT
KOHIIENTyai3allii MOCTCEeKYJIIpHUX TpaHcPopMalliil MIITXOM aHaji3y MPOBIIHUX
TEOPETUYHUX IHTEPIpETaIliii  CeKyJsIpu3My, TPAIUIIOHATICTCHKOT KPUTHUKH
MOJIEpHY Ta BU3HAUCHHS MEPCIEKTHUB OHOBJICHHS PENITIHHOTO B Cy4acCHOMY CBITI.

3aBaaHHsA  JOCHI/DKCHHS  OXOIUTIOIOTh:  TEPMIHOJIOTIYHY  JIeMapKallito
CEeKyJIpu3allii, CEeKyJSIPHOCTI, CEKYJISIPU3MY Ta CYMIKHUX MOHATh; PEKOHCTPYKIIIIO
COLIIOJIOTIYHOT pPaMKH CeKyJspu3amii 1 11 mepioAu3aliiiiHuX Mojeseil; aHami3
TPAIUIIOHAII3MY SIK 1HTEJIEKTYaJIbHOI OMO3UIlli MOJEPHY 1 HOro yKpaiHCBKOi
peneniiii; posmsim  Teopii  gecexymspusarii [, beprepa sk mepemymoBu
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MOCTCEKYJISIPHOTO ~ MUCJIEHHS;  3ICTaBJICHHS  KOHUEMNTIB  IMOCTCEKYJISPHOCTI
FO. T'aGepmaca 1 Y. Teinopa 3 BUKOPUCTAHHIM O10KOHIENTOrPadiyHOTO MIIXO0IY;
OOTPYHTYBaHHS THUIIOJIOTII TPAJWIIIOHATI3MIB Ta BU3HAYCHHS MICIS «BIIKPUTOTO
(MOMIpPKOBAHOTO) TPAAUIIIOHAJIIZMY» SIK HOPMATUBHOT MOJIEJI Y3TOJIXKEHHSI TpaauIlli
3 TUTIOPAJII3MOM.

O0’eKkT OOCHKEHHS — TOCTCEKYJsIpHI TpaHcdopmaiii sK colianabHO-
bimocodcbkuii  PEHOMEH B3a€MOJIIi  PENIriMHOTO 1 CBITCBKOTO B Cy4YaCHHUX
cycuinbcTBax. Ilpeamer aucepramiitHoi poOOTH — TIPOBIAHI  COIIATBHO-
biocodChKl KOHIIENTH MOCTCEKYJSIPHOCTI, 3 ypaXyBaHHSM TPaIUIIOHAIICTCHKOT
KPUTUKH MOJIEpHY Ta MEPCHEKTUB OHOBIEHHS PEJITriMHOr0, 10 PO3rOpTalOThC Y
M0JI1 IBOX BU3HAYAJIBHUX KOOPIMWHAT MOCTCEKYISIPHOTO.

MeToau AOCJIIZKEeHHS: 1IcTOpUKO-(H1IT0CODCHKHU, MOP1BHSUIBHUI
(KkoMmapaTuBHUN), T€PMEHEBTUYHUH, KOHIIENTya IbHO-aHAI THYHUNA (13
3aydyeHHSIM  €JIEMEHTIB  JHMCKYypC-aHalidy), TeHEeaJoTIYHHi, a  TaKoxX
OlokoHuenrorpadiyHUi  MAXIA JUIsl  aHATi3y KOHIENTyaJlbHUX  Oiorpadii
FO. I'aGepmaca 1 Y. Teiinopa.

HaykoBa HOBH3HA [MCEpPTALIHHOTO AOCHIIKEHHS TOJSATa€e y COIiadbHO-
¢dinocodcrkiii  KOHLENTyammi3amii MOCTCEKYJIApHUX TpaHcPopMaliil HUIIXOM
THUIIOJIOTI3aIlli CEKYJISIPHOTO Ta TPATUIIIOHATICTCHKOTO MiIXO0/IIB Yepe3 TBOBUMIPHY
CUCTEMY KOOPJAMHAT — MPOCEKYJSPHY Ta MPOPEINIridHy, sKl 3aJat0Th OCHOBHI
BapiaHTH (1710c0PCHKO-METOAOIOTIYHUX 1HTEPIPETALId CIIOCTEPEKYBAHUX 3MIH Y
nyOnmiyHux amckypcax. OTpumaHi pe3ysibTaTh XapaKTEepU3YIOThCS TaKUMHU
acneKTaMHi HayKOBOi HOBU3HHU:

Bnepuwe:

— PO3KPUTO METOMOJOTIYHY E€BPUCTUYHICTh CHHTE3Y COIIOJOTIYHOTO,
comianbHO-(p110cOhCchbkoro 1 (B110COPCHKO-PENITiHHOIO  ACIEKTIB
JOCTIPKEHHSI 3aKOHOMIPHOCTEH MOCTCEKYISIPHUX 3MIH Ta MPOCTEKEHO
YKpaiHChK1 TEHACHIIT B 1[I JOCTIAHUIIbKIN TJIOMIMHI HA TJi Cy4acHUX
CBITOBUX AHMCKYPCIB; HalpalbOBaHO KpUTEPIl eKCIUTIKAIll IHHICHOTO

MIAIPYHTS adbTEPHATUBHUX IMTIXO/IB 10 IHTEPIPETAIlii [IUNX 3MiH;
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— 3ailicHeHO OloKOHIEeNTOrpadidyHy pPEKOHCTPYKIIIO MOCTCEKYIIPHUX
imedt FO. 'aGepmaca ta Y. Telnopa sik criociO BUSBIECHHS 3B A3KYy MIXK
KOHIENTYaJIbHUMH PIIICHHSIMH 1 (POPMATUBHUMHU EJIEMEHTAMHU I1XHIX
IHTENEeKTyaIbHUX O1lorpadiii;

— OOIPYHTOBAHO THUIMOJIOTIIO TPAJAMIIIOHATI3MIB (Bi paguKaIbHUX
€30TepUUYHUX 1 KOH(ECIHHUX  CcTpaTerii g0  «BIAKPUTOTO»
TEHIOPIBCAKOTO TPATUIIIOHATI3MY) SIK PaMKy aHaji3y MepCHeKTUB
BIJIHOBJICHHS CAKpPAJILHOTO Y MOCTCEKYISIPHOMY KOHTEKCTI.

Ymouneno ma pozwupeno:

— TJIyMayeHHs CHIBBIAHOUIEHHS CEKyJspu3allii, CeKyJsIpHOCTI Ta
CEeKyJsIpU3My, a  TaKoXX  pO3MEXYyBaHHS  JeceKyJspu3allli,
KOHTPCEKYJISIpU3allii 1 MOCTCEKYJSPHOCTI SK aHATITUYHUX KaTeropin
CEKYJISIPHOTO TOJIS;

— PO3YMIHHS COLIOJIOTTYHOI MAaTpUIll MOSICHEHHs CeKyJsapu3aLii uepes ii
nepioau3amiiiHi Mojedal Ta TMO3UTHUBICTCHKHI TOPU30HT MOJEPHOI
CEeKYyJIIpHOCTI (30KpemMa Yy 3B’SI3Ky 3 KOHTIBCBKOIO TpiaJioro,
CIICHCEPIBCHKUM €BOJIIOIIIOHI3MOM Ta JIOPKIeWMIBCHKOIO COITIOJIOTIEIO
peuirii);

— XapaKTEePUCTUKY YKPAiHCHKOI perentlii TpaauilioHaTICTChKUX MOTHBIB
K CEJEKTUBHOI 1 KOHTEKCTYyaJbHO «IEPEKJIaTHOI» MPUCYTHOCTI
TpaaULIOHANI3MY Y BITUM3HIHHUX KYJIbTYpPOJIOTIYHUX, OOTOCIOBCHKHX Ta
penirie3HaBYUX CTYIIsIX.

Habyno pozsumxy:

— 1HTepmpeTalis Teopii necekysapu3aiiii [1. beprepa sk KoHIIENTYaTbHOTO
Mepexoy B KJIACHYHOI Teopii CEeKyJspu3allii 0 MOCTCEKYISIPHOI
npo0IeMaTUKU, 3 YPaxXyBaHHAM KOHTPCEKYJSIPHOTO Ta IUTFOPAIILHOTO
BEKTOPIB II1€1 KOHIICTIIIT;

— 3ampoNOHOBAHO aBTOPCHKY aHAIITUYHY XapaKTePUCTHUKY

rabepMaciBCbKOi MOJI€NII TOCTCEKYJAPHOCTI SIK (OPMU «BUTOHUYEHOL



CEeKyJIIpHU3allii»; MOKa3aHo, 0 BAMOTa KOMYHIKaTUBHOI TIEPeKJIaHOCTI
peNriiHuX CMHUCHTIB (QYHKIIIOHYE SK TPOLEAYPHUH MEXaHi3M ix
HOPMATHUBHOI JIEriTUMAallii Ta BKJIIOYEHHS B MMyOJIIYHUI AUCKYPC;

— BU3HAUYCHHS «BIIKPUTOTO TPAMUIIOHATI3MY» SIK HOPMATHBHOI MO
Y3TO/DKCHHS TPAAMINI 3 TUTFOPAi3MOM, IO OKPECIIO€ TOPU30HT
OHOBJICHHSI PENITriHHOTO, ajie Ma€ 0OMEKeHE 1HCTUTYIIITHE BTIICHHS.

TeopernuHe 3HAYeHHSI PE3YyJIbTATIB IOJSTAE y TOTJIMOJEHHI COIIaJIbHO-
b110cOCHKOTO  PO3YMIHHSI TMOCTCEKYJISIPHOCTI SIK PaMKH aHaji3y CydacHHX
TpaHchopMaIliii CeKyJIpHOTO TMOJsA, a TaKOX y CHUCTEMarTu3allii MOHATTIMHOTO
amapaTy CeKyJspHU3aliifHOTO JUCKYPCY Ta METOA0JOTIYHO BUBIPEHOMY 31CTaBJICHHI
CEKYJIIPHUX 1 TPAAULIIOHANICTCHKHUX MIIXO/IB A0 OLIHKA MOJIEPHY 1 POl peirii y
nyOJiuHii cdepi.

IIpakTU4yHa WiHHICTH OTPUMAHMUX PE3YJIBTATIB MOJIATAE y MOXKIUBOCTI iX
BUKOPHCTAHHSA B OCBITHBOMY MPOIIEC] MiJ Yac BUKJIAJAaHHS KYpCiB 13 COLIaJIbHOI
dbinocodii, pimocodii penirii, pinocodii KyabTypH Ta pesiri€e3HaBCTBa, a TAKOX Y
HiArOTOBII HaBYAJIbHO-METOJAUYHUX MaTepiaiiB 1 (axoBoMy aHami3l MyOJidyHHX
JUCKYCIH III0JI0 CIIBICHYBAHHS PENITIHHOTO 1 CBITCHKOTO B Cy4aCHUX CYCHUIbCTBAX.
KpiMm Toro, pe3ympbTaTH MOXYTh OyTH BHKOPHCTaHI SIK KOHIICNITyaJIbHO-
METOJI0JIOTIYHA OCHOBA JJISi €KCIEPTHOTO OOTOBOPEHHS MUTaHb MIKCBITOTJISAHOI
KOMYHIKaIlli Ta TOJIEPAHTHOTO CHIBICHYBAaHHS PEIIriiHOTO 1 CBITCBKOTO Y
MyOJIIYHOMY MPOCTOPI.

KirouoBi cjioBa: penirist, peniriiiHe UTTs, coliajJbHa (PYHKIIOHAJIHHICTD
pedirii, CycnijabCTBO, ColliajibHa 1 TyMaHITapHa Oe3leka, AepikaBa, [IEpKBa, HayKa,
METOJOJIOTIYHUM,  IIIHHOCTI,  CEeKyJsApH3allis, TIOCTCeKyJIspHHM, CcB00OOAA,

TOJICPAHTHICTb, KYJIbTYpa.



ABSTRACT

Onchulenko M. Post-secular Transformations and Perspectives on
Renewing the Religious: Social-Philosophical Concepts and Traditionalist
Critique. — Manuscript.

Thesis for obtaining the scientific degree of Doctor of Philosophy in the
specialty 033 — Philosophy. Yuriy Fedkovych Chernivtsi National University.
Ministry of Education and Science of Ukraine. Chernivtsi, 2026.

This dissertation examines post-secular transformations through a socio-
philosophical lens, conceptualizing them as a dynamic field of interaction between
the religious and the secular following the irreversible differentiation of modernity.
Post-secularity is interpreted not as the “end” or negation of secularization, but as a
complex reconfiguration of religious presence within the public sphere, epistemic
regimes, and modes of legitimation. This approach necessitates a rigorous
distinction between the descriptive and normative dimensions of secular discourse.

The relevance of this research arises from the empirical and conceptual
limitations of classical secularization theories, particularly in light of religious
pluralization, the resurgence of religious discourse in public life, and the competition
between systems of meaning in late-modern societies. Furthermore, the study
addresses the necessity of integrating two distinct methodological perspectives: the
pro-secular (sociological, modernist) and the pro-religious (traditionalist).

The aim of this dissertation is to develop a socio-philosophical
conceptualization of post-secular transformations by analyzing prominent
theoretical interpretations of secularism and the traditionalist critique of modernity,
while identifying the prospects for the rearticulation of the religious in the
contemporary world.

To achieve this aim, the study pursues several objectives:

- to provide a terminological delineation of secularization, secularity,
secularism, and related concepts;

- to reconstruct the sociological framework of secularization and its respective

periodization models;



- to analyze traditionalism as an intellectual opposition to modernity and
examine its specific reception within the Ukrainian context;

- to examine Peter L. Berger’s theory of desecularization as a conceptual
precursor to post-secular thought;

- to conduct a comparative analysis of the post-secularity models proposed by
Jiirgen Habermas and Charles Taylor using a bioconceptographic approach;

- to develope a typology of traditionalisms, identifying “open (moderate)
traditionalism” as a normative model for reconciling tradition with pluralism.

Object and subject of the study. The research focuses on post-secular
transformations as a socio-philosophical phenomenon, reflecting the intricate
interplay between the religious and the secular in contemporary societies. The
inquiry centers on key socio-philosophical concepts of post-secularity, incorporating
the traditionalist critique of modernity and the prospects for religious rearticulation
as they unfold within the field of two defining post-secular coordinates.

The  methodological  framework  integrates  historical-philosophical,
comparative, hermeneutic, and conceptual-analytical approaches (including
elements of discourse analysis), alongside genealogical analysis. A unique
bioconceptographic approach is employed to trace the evolution of ideas in the
works of Habermas and Taylor, linking their conceptual positions to formative
intellectual biographies.

The scientific novelty of the research consists in the socio-philosophical
conceptualization of post-secular transformations by integrating secular and
traditionalist approaches within a two-dimensional coordinate system. This model,
defined by pro-secular and pro-religious axes, establishes the key philosophical and
methodological frameworks for interpreting observed shifts within contemporary
public discourses.

Key contributions of the study are as follows.

First, the thesis demonstrates the methodological heuristic value of combining
sociological, socio-philosophical and philosophy-of-religion perspectives in the

analysis of post-secular change. It also identifies Ukrainian discursive trends in this
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research area within a broader global context and proposes criteria for explicating
the value foundations underlying competing interpretations of these transformations.

Second, it offers a bioconceptographic reconstruction of the post-secular ideas
of Jirgen Habermas and Charles Taylor, revealing the connections between their
conceptual positions and formative elements of their intellectual biographies.

Third, the dissertation develops a typology of traditionalisms that includes
radical esoteric and confessional strategies as well as an “open” Taylorian form of
traditionalism, which is proposed as a framework for analyzing the prospects for the
rearticulation of the sacred in post-secular contexts.

The study further clarifies the conceptual relationships between secularization,
secularity, and secularism, and distinguishes between desecularization, counter-
secularization, and post-secularity as analytical categories within the secular field. It
also refines the understanding of the sociological explanatory matrix of
secularization through its periodization models and through the positivist horizon of
modern secularity, particularly in relation to the ideas of Auguste Comte, Herbert
Spencer, and Emile Durkheim. In addition, the dissertation provides a more precise
characterization of the Ukrainian reception of traditionalist motifs, describing it as a
selective and contextually “translated” presence of traditionalism within Ukrainian
cultural, theological, and religious studies scholarship.

The dissertation also advances the interpretation of Peter Berger’s theory of
desecularization as a conceptual bridge between classical secularization theory and
contemporary post-secular debates, emphasizing its counter-secular and pluralistic
dimensions. Furthermore, it proposes an original analytical characterization of the
Habermasian model of post-secularity as a form of “refined secularization,”
demonstrating that the requirement of communicative translatability of religious
meanings functions as a procedural mechanism for their normative legitimation and
inclusion in public discourse. Finally, the study conceptualizes “open traditionalism”
as a normative model for reconciling tradition with pluralism, outlining a potential
horizon for the renewal of religion while acknowledging its limited institutional

realization.



Theoretical significance. This research deepens the socio-philosophical
understanding of post-secularity, treating it as a robust analytical framework for
examining contemporary shifts in the secular landscape. It systematizes the
conceptual apparatus of secularization discourse and offers a methodologically
nuanced comparison of secular and traditionalist perspectives on modernity and the
public role of religion.

Practical significance. The findings provide a foundation for higher education
curricula in social philosophy, religious studies, and the philosophy of culture.
Additionally, the study offers valuable insights for scholarly analyses of public
debates regarding the coexistence of religious and secular worldviews in
contemporary societies. Moreover, the conceptual and methodological framework
developed in the dissertation may serve as a basis for expert discussions on inter-
worldview communication and the tolerant coexistence of religious and secular
actors in pluralistic public sphere.

Keywords: religion, religious life, the social functionality of religion, society,
social and humanitarian security, state, church, science, methodology, values,

secularization, post-secular, freedom, tolerance, culture.
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